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divided them into smaller groups of the same gender, called 
Bands. Members shared the true state of their soul, faults 
committed in thought, word, or deed, and temptations felt 
since their last meeting. Thus they lived out the injunction in 
James 1:17, “Confess your sins to one another, and pray 
one for another, that ye may be healed” (PA, 267). 

Reaching Out
The early Methodists wanted to “help each other to work 
out their salvation” (PA, 256). Not only did they work on 
personal holiness, they were also systematic in social 
holiness, outreach into the community. Class Leaders 
collected contributions towards the relief of the poor every 
time they met (PA, 261). These contributions were used to 
set up schools for the poor, dispensaries to relieve the sick, 
and build homes for the destitute. 
More than that, they agreed to do all the good they could 
within their power. One important the task was to visit and 
care for the poor, the sick and the prisoner. They were 
expected to make the visit personally, bringing with them 
food, money and words of encouragement. This was 
reiterated by Wesley in his very practical sermon, On Visiting 
the Sick (Sermon 98). 
They were also deeply involved in society, and worked 
to alleviate the plight of men and children working in the 
squalid factories of newly industrialising Britain. They wanted 
to reform society and improve its morality. One important 
contribution was made by Lord William Wilberforce. Shortly 
before his death in 1791, John Wesley wrote to Wilberforce 
encouraging him to persist in the campaign against slavery. 
In 1833 after many years of campaigning, Wilberforce finally 
succeeded in bring about the abolition of the slave trade in 
the British Empire.

Winning [Gaining] Christ
The early Methodists wanted to live as true Christians, 
and were determined to do this in loving, accountable and 
caring communities. The main concern Wesley had towards 
the end of his life was that the Methodists were becoming 
wealthy and in danger of losing their zeal for God. So he 
concludes his sermon, The Danger of Riches (Sermon 87):

20. Thus have I given you, O ye gainers, lovers, 
possessors of riches, one more (it may be the last) 
warning. O that it may not be in vain! May God write 
it upon all your hearts! Though ‘it is easier for a camel 
to go through the eye of a needle, than for a rich man 
into enter the kingdom of heaven,’ yet the things 
impossible with men are possible with God. Lord, 
speak! And even the rich men that hear these words 
shall enter thy kingdom! Shall ‘take the kingdom of 
heaven by violence’; shall ‘sell all for the pearl of great 
price’: Shall be ‘crucified to the world’, ‘and count all 
things dung [rubbish], that they may win [gain] Christ’!

May the Methodists of today not forget the teachings and 
the zeal of the early Methodists! May we be truly crucified 
to the world, count all things dung and win Christ for all 
eternity!
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With the proliferation of churches in 
Singapore, why am I still a Methodist?  
It is not just because I am a Methodist 
pastor by profession, since there 
are pastors who have moved across 
churches and denominations. What is 
it about Methodism and the Methodist 
Church in Singapore that keeps me 

rooted where I am? The place to begin is to know what 
our founder thought on the matter.

John Wesley wrote several articles on this subject, which 
should be required reading especially for those soul-
searching their Methodist identity. He covered various 
perspectives with “A Plain Account of the People Called 
Methodists,” “The Character of a Methodist,” “Advice 
to a People Called Methodists” and others.  

It should be pointed out that when Wesley wrote these, 
there was no Methodist church as yet. Methodism was 
then still a movement, not a denomination as it is today.  
This is where the difference lies between the way we 
look at our Methodist identity, and the way Wesley saw 
it. Many Methodists identify ourselves mainly out of our 
sentimentality or emotional attachment to the Methodist 
Church, and other things Methodist. When questioned, 
they would be hard pressed to say the same things 
Wesley did. The reason simply is that when Wesley 
thought of “Methodist”, he did not think of “church”; he 
was focusing on “character” and the actions following 
that.

Here is a summary (with extracts in his own words) of 
what he wrote in “The Character of Methodist”:
1. The distinguishing marks of a Methodist are not his 

opinions of any sort.
2. Neither are words or phrases of any sort.
3. Nor do we desire to be distinguished by actions, 

customs, or usages, of an indifferent nature.
4. Nor, lastly, is he distinguished by laying the whole 

stress of religion on any or single part of it.
5. A Methodist is one who has “the love of God shed 

abroad in his heart by the Holy Ghost given unto him;” 
one who “loves the Lord his God with all his heart, and 
with all his soul, and will all his mind, and with all his 
strength.”

6. He is therefore happy in God.
7. And he who hath this hope, thus “full of immortality, 

Why I am a Methodist

True Christianity
The Methodists wanted to share with others what “true 
Christianity was, and to persuade them to embrace 
it.” By true Christianity they meant having the mind 
of Christ evidenced by inward righteousness, peace 
and joy in the Holy Spirit; being repentant towards 
God and having faith in the Lord Jesus Christ; being 
justified freely by his grace; and experiencing a “taste 
of heaven,” i.e. being holy and happy, treading down 
sin and fear, and sitting in the heavenly places with 
Christ Jesus. 
There was no such thing as a “solitary Christian.” It was 
a contradiction in terms (Sermon 24, Upon Our Lord’s 
Sermon on the Mount, Discourse 4.) No one could live 
out their faith by themselves. Following the practice of 
the early church, they devised three types of groups to 
help them practise true Christianity: the Society, Class 
and Band.

Meeting Together
The Society: As people heard the gospel, many 
“wanted to ‘flee from the wrath to come’, and to assist 
each other in so doing”. These people came together in 
a gathering called a Society “to pray together, to receive 
the word of exhortation, and to watch over one another 
in love, that they might help each other to work out their 
salvation” They had three general rules (PA, 256-7):

First, By doing no harm, by avoiding evil in 
every kind… 
Secondly, By doing good, by being in every kind 
merciful after their power... 
Thirdly, By attending upon all the ordinances of God: 
Such as the public worship of God, the Supper of the 
Lord, private prayer, searching the Scriptures, and 
fasting or abstinence.

The Class: Fallen human nature meant that some 
who joined the Society would backslide. So it was 
decided to form the Class of about twelve persons. 
The responsibility of the Leader included inquiring 
how members’ souls prosper, and advising, reproving, 
comforting, or exhorting, as occasion may require. As a 
result of such accountability, “Evil men were detected, 
and reproved. They were borne with for a season. If 
they forsook their sins, we received them gladly; if they 
obstinately persisted therein, it was openly declared 
that they were not of us” (PA, 261). This is the precursor 
of the modern day small group.

The Band: As the number of Classes and Societies 
grew, some members “wanted to pour out their hearts 
without reserve, particularly with regard to the sin 
which did still ‘easily beset’ them, and the temptations 
which were most apt to prevail over them.” So Wesley 

The People Called  
Methodists  by Rev Ivan Tan

John Wesley wrote “A Plain Account of the People Called Methodists” (PA) 
to give a detailed account of the practices of the early Methodists. The term  
Methodists was derogatory, and referred to their systematic approach of 
meeting to help one another grow in grace, and serving those who at the 
margins of society.  
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in everything giveth thanks;” as knowing that this 
(whatsoever it is) “is the will of God in Christ Jesus 
concerning him.”

8. For indeed, he “prays without ceasing.”
9. And accordingly he loves his neighbour as himself; he 

loves every man as his own soul.
10. For he is “pure in heart.” The love of God has purified 

his heart from all revengeful passions, from envy, 
malice and wrath, from every unkind temper or malign 
affection.

11. Agreeable to this his one desire, is the one design of 
his life, namely, “not to do his own will, but the will of 
Him that sent him.”

12. And the tree is known by its fruits. For as he loves 
God, so he keeps His commandments; not only some, 
or most of them, but all, from the least to the greatest.

13. And therefore loving God with all his heart, he serves 
him with all his strength.

14. By consequence, whatsoever he doeth, it is all to the 
glory of God.

15. Nor do the customs of world at all hinder his “running 
the race that is set before him.”

16. Lastly. As he has time, he “does good unto all men;” 
unto neighbours and strangers, friends and enemies.

One can only conclude that Wesley was simply identifying 
a Methodist as someone who is truly Christian.

Part 2 to be continued in the next issue.

Rev Dr Wee Boon Hup
TRAC President

Accountability is allowing trusted people the 
permission to ask us hard questions and challenge 
us on our inconsistencies. 

✤ You share about your application of truth
The sharing by every member in the Class Meeting 
is all about application; i.e. how they are applying 
what they learn from the Society meeting in their 
lives; how they are experiencing the truth in their lives 
over the past week, whether they are progressing or 
regressing.
There is no teaching but testimonies of their 
application of truth learned. Someone rightly said, 
“Truth does not change a person but truth applied 
does.” So bear in mind James 1:22-25, and the next 
time you meet, think and share application.

✤ You model for others if you are leader
The Class Leader always began by sharing the state 
of his or her own spiritual life. He set the example 
and the tone of honest sharing by talking about 
his previous week’s experience, thanking God for 
progress, or confessing honestly any failures, sins 
committed, temptations faced, grief felt, or inner 
battles.
John Miley, in his “Treatise on the Class-Meeting” 
wrote:
“The class meeting was… a means of expression 
for people who otherwise would not have had the 
opportunity to speak… The servant girl would follow 
her mistress in telling the people what God had done 
for her. The leader of the class might be the manager 
of the local factory or he might be one be of the 
workingmen engaged there. Members… could be 
people with every variety of occupation. The social 
grades were brought to a common level, when each 
week, the people met together to pray, and praise 
and share their experience.”
Has our discipleship programme become somewhat 
cognitive learning only, discussion with no application, 
no accountability, no honest confession and purely 
a private affair? Perhaps we need to rethink, review 
and redirect our wills to dare to disciple the Wesleyan 
way.

Rev Sng Chong Hui
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Holiness and 
the Holy Spirit: 
That is Why I am a Methodist!

The third person of the Trinity is the Holy Spirit. His ‘first name’ 
reminds us that Christians who have the Spirit in us are first and 
foremost to be holy. His ‘last name’ reminds us, as Jesus taught, 
that He is like the wind – unpredictable and invisible but nonetheless 
very real and powerful. Those who seek to live a holy life without 
the Spirit will find the journey arduous, and ultimately futile; while 
those who claim to live in the Spirit but are not pursuing holiness is a 
contradiction of terms. Holiness and the Spirit go hand-in-hand. Two 
Methodist pastors elaborate why this aspect of Methodism captures 
their hearts. 

Pastor Raymond Fong
There is much in Wesleyan theology that helps me to be a better Christian. 
One distinctive feature is the idea of Christian perfection. Christian perfection 
is not a state of being sinless or having a lack of temptation1 but a life of 
holiness, where one is so filled with love of God so as to be free from the 
power of sin, and able to control passions and tempers. Christian perfection 
is therefore a goal which we may desire and seek to achieve. It is one where 
one experiences the intimacy of God’s love as a child of God through the 
inner witness of the Holy Spirit (Romans 8:15-16)2 . 

I am encouraged to know we are empowered towards Christian perfection. 
God’s gift for this purpose is his sanctifying grace. While sanctifying grace 
is a gift, we are called to improve this grace through scriptural holiness. 
Grace is therefore not an excuse for moral laxity. Rather, our repentance, 
works of piety and personal holiness are the fruit of an intimate relationship 
with God. The substance of Wesley’s theology is therefore the twin axial 
themes of grace and holiness. In my view, this creative tension of free gift 
(grace) and human responsibility (holiness) in Wesleyan theology prevents 
an overemphasis on either aspect but provides the much-needed balance in 
true, transformational discipleship! That’s why I am a Methodist!

Rev Dr Jonathan Seet
I was baptised in the Holy Spirit and spoke in tongues at 16 but I struggled 
with the validity of my experience. This was because I was taught that the gifts 
of the Holy Spirit had already ceased and was no longer needful for everyone. 
I also had the impression that being charismatic was un-Methodist. When 
I started as a pastor, I struggled with wanting to be true to my Methodist 
heritage and the validity of my charismatic experiences and my theological 
understanding of the Holy Spirit. After conducting a thorough study of these 
issues, I have concluded that the baptism in the Holy Spirit is very much part 
of our Methodist heritage.
1 Kenneth Collins, The Theology of John Wesley: Holy Love and the Shape of Grace, Nashville: Abingdon Press, 
2007, 298-299 
2 Abraham, Wesley for Armchair Theologians, Louisville: Westminster John Knox Press, 2005, 92-93.

By Rev Anthony Lee

There can be no doubt that John Wesley can be hailed as one of the most successful disciple-
makers. 
Many of the rough, crude, and vulgar coal miners, factory workers, and drunkards, who made 
up much of the early Methodist Society, became genuine followers of Jesus Christ. This 
sweeping transformation in their lives during the deplorable years of the industrial revolution, 
not only impacted Christendom but also the society at large.
And the key to Wesley’s discipleship programme lies in his network of Class Meetings.

Dare to disciple and be discipled the Wesleyan way? Let me tease out a few challenges:

✤ You will never walk alone
Have we made discipleship a quiet and 
private affair, where no one knows and sees 
except God? For Wesley, “There is no such 
thing as a solitary Christian… No man ever 
went to heaven alone; he must either find 
friends or make them.”
George Whitefield, a contemporary of John 
Wesley and a great evangelist said this:
“My brother (John Wesley) acted wisely. 
The souls he awakened under his ministry, 
he joined in class. This I neglected and my 
people are a rope of sand.”
It was in those Class Meetings that the gains 
of preaching were consolidated, nurtured 
and sustained. That was where serious 
discipleship took place.

✤ You practice honest confession
For John Wesley, the desired outcome of 
the Class meetings was not on knowing 
more about the Bible, which is the goal of 
many small groups today. Rather the desired 
goal is behavioural change. And this can 
only be achieved through open and honest 
confession.
Wesley said, “My brethren … let us plainly and 
freely tell one another what God has done for 
our souls. To this end you would do well, as 
others have done … to tell each other what is 
in your heart, that you may then also pray for 
and comfort each other as need shall require. 
None but those who have experienced it can 

tell the unspeakable advantages of such a 
union and communion of souls … None I think 
that truly loves his own soul and his brethren 
as himself will be shy of opening his heart to 
have their advice, reproof, admonition and 
prayers as occasion require. A sincere person 
will esteem it one of the greatest blessings.”

✤ You are in an accountability relationship
The spiritual vitality of the early Methodists 
flows from the accountability relationships 
forged in the Class meetings where members 
stayed together for years. And that cultivated 
a deep intimacy among the group, which 
made it even more difficult for members to be 
evasive or hypocritical. The result was deep 
levels of trust and affection. That formed the 
context upon which the Class Leader was 
tasked “to inspect their outward walking; to 
inquire into their inward state; to learn what 
are their trials and how they fall by or conquer 
them.”

DARE TO DISCIPLE 
- The Wesleyan Way

By Rev Sng Chong Hui

✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤
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1 Kenneth J. Collins, The Scripture Way of Salvation: The Heart of John Wesley's Theology (Nashville, TN: Abingdon Press, 1997), 19.
2 John Wesley, The Works of John Wesley, 3rd ed. vol. 6 (Grand Rapids, Mich.: Baker Book House, 1979), 506.
3 John Wesley, The Works of John Wesley, 3rd ed. vol. 7 (Grand Rapids, Mich.: Baker Book House, 1979), 373.

Recognising the absolute importance of the grace 
of God in our lives, John Wesley preached and 
wrote extensively on it. His theology of grace is 
foundational to his various doctrinal formulations. 
Kenneth Collins, Professor of Wesley Studies 
and Historical Theology at Asbury Theological 
Seminary, wrote: “there is no point in Wesley’s 
theology of salvation where divine grace is not 
the leading motive, whether he is considering the 
fall of humanity or any step along the way in the 
process of redemption.” 1

Wesley’s understanding of the grace of God is two-
fold: the work of Jesus Christ expresses the grace 
of God in atoning the sins of the world while the 
work of the Holy Spirit expresses the grace of God 
in renewing mankind in the image of God.2 In other 
words, the grace of God does not only provide for 
the pardon of our sins but also the power to live 
our new lives in Christ. This two-fold definition of 
the grace of God allowed Wesley to maintain the 
tension between God’s unmerited favour 
and human responsibility. 

Wesley also understood the grace of God as 
covering the entire spectrum of human life. As 
such, in his theology of grace, he described 
different operations of grace according to the 
order of salvation, namely prevenient grace, 
justifying grace and sanctifying grace, even 
though the grace of God is undivided. He also 
believed that the grace of God is free in all (no way 
depending on any power or merit in any person) 
and free for all (no one is excluded from it).3

From the beginning of the Methodist movement 
till today, the emphasis on the grace of God is 
still a distinctive mark of the Methodist churches. 
Below are thoughts from two Methodist pastors 
on their view of God’s grace and its expression in 
our churches:

A distinctive of the people called Methodists is our emphasis on the grace 
of God in Jesus Christ and the outworking of that grace in our lives. This 
can be traced back to the ministry of John Wesley, the Founding Father of 
the Methodist Movement. 

 God’s amazing grace is given 
freely and generously to all. 
It cannot be earned, but it 
can be spurned. The God 
of Scripture is the God 
of abundant grace, and 
whenever I hear Scripture 
properly preached and sung 
in churches, I hear God’s 
grace properly expressed. 
I see God’s grace whenever 
forgiveness, love and kindness 
are experienced amongst people.  
– Rev Dr Gordon Wong

The Grace  
of God

By Rev Chan Siew Chye

 2 Corinthians 9: 8 - “God is able to make all 
grace abound to you, so that in all things at 

all times, having all that you need, you 
will abound in every good work.” I 

believe in a nutshell what Paul is 
saying is, ministry is all about 

grace. I’ve never ceased to 
be amazed at God’s amazing 
grace to me in spite of my 
failings and weaknesses. 
Having received such grace 
from God, I’ve got no excuse 
not to extend grace to others 
especially when they become 
difficult. I’ve learned that a 
ministry filled with grace is 

the only way to encourage 
others to experience grace and 

in the end, it will also encourage 
them to live a life of grace.  

– Rev Stanley Chua        

One of the names that the early Methodists was “Enthusiasts”. It was probably in 
reference to the way that they manifested the presence of God in their lives. John 
Wesley’s journals and letters tell of the move of the Holy Spirit in his life and in the 
Methodist movement. His heart warming Aldersgate experience of May 24, 1738, 
although mild in comparison with his later accounts, was one such experience. 
Another significant experience occurred on January 1, 1739 at a love feast. He 
recorded:

“Mr Hall, Kinchin, Ingham, Whitefield, Hutchings, and my brother Charles were 
present at our love-feast in Fetter Lane, with about sixty of our brethren. About 
three in the morning, as we were continuing instant in prayer, the power of God 
came mightily upon us, insomuch that many cried out for exceeding joy3, 
and many fell to the ground. As soon as we were recovered a little from that 
awe and amazement at the presence of His Majesty, we broke out with one voice, 
“We praise thee, O God; we acknowledge thee to be the Lord.”4

Wesley wrote letters to defend the work of the Holy Spirit.5 He disagreed with the 
view that the season for miracles had ceased and the Holy Spirit no longer moved 
in the same power and manifestations as recorded in the Book of Acts. Wesley 
argued that that view was erroneous, and maintained that the Holy Spirit’s power 
was being demonstrated in his time. 

While acknowledging that experiences should not be the only basis of the Christian 
life, Wesley warned against dismissing experiences in the Holy Spirit. He wrote, 

“The danger was to regard 
extraordinary circumstances too 
much, such as outcries, convulsions, 
visions, trances, as if these were 
essential to the inward work, so that 
it could not go on without them. 
Perhaps the danger is to regard them 
too little, to condemn them altogether, 
to imagine they had nothing of God 
in them and were a hindrance to his 

work…” 6

I now know that I can teach and move 
in the baptism and gifts of the Holy 
Spirit for it is very much part of our 
Methodist heritage. That’s why I am 

a Methodist!

3 I believe that they burst out into holy laughter as I know of no other expressions of “exceeding joy.”
4 Journal of John Wesley, vol. 2:121-122
5 “A Letter to the Reverend Dr. Conyers Middleton, Occasioned by His Late ‘free Enquiry.’” January 24, 1749.
6 The Works of John Wesley, Vol. 21, November  25, 1759, p. 234-235



by Pastor Irene Thung

My Reflection of Social Holiness

“I tell you the truth, whatever you did for the least of 
these brothers and sisters of mine, you did for me.” 

Matthew 25:40 

Who is Jesus is talking about?  
Who are the least among us today?

During Jesus’ ministry on earth, He 
showed us who the least among 
us might be. In seclusion from 
the busyness of life, Jesus had 
his personal quiet time with the 
Father, only to return to minster 
to these people. Jesus taught 
social holiness. He walked His 
talk by feeding the poor, healing 
the sick, setting the captives free 
from their bondage of sin. Jesus 
showed the way to combine faith 
and action, personal piety and 
social concern, love for God and 
love for the neighbors including 
the least among us—the hungry, 
naked, sick, lonely people who 
have drifted far from the great 
Creator’s love (Matthew 22:37-
40). These became the footsteps 
of the “Methodists” led by John 
and Charles Wesley who sought 
to follow in spreading scriptural 
holiness through the land. John 
Wesley practised social holiness by 
developing programmes to relieve 
the poor and needy, marginalised 
and underprivileged. To him, there 

could be no holiness without social 
holiness.

What is social holiness? Its root lies 
in God’s love for His creation. God 
cares for the poor, the orphans and 
the widows (James 1:27).  Bishop 
Dr Robert Solomon once said, 
“when one desires to relate to God 
with personal piety and devotion, 
one will soon find out that he/
she cannot love God without also 
loving others (1 John 4:20-21). Our 
vertical devotions will eventually 
lead to horizontal duties.” How can 
one ignore the plight and needs of 
our neighbours and simultaneously 
confess our devotion to God?

During my training at Trinity 
Theological College, God taught 
me that the Christian life is not 
confined to worship in the church. 
One of the implications of the fact 
that we are so loved by God is that 
we love one another including those 
outside the church (1John 4:19). In 
my field education attachment to a 

community church, my cell group 
befriended many residents of one-
room HDB flats and showered 
them with God’s love through 
friendship without strings attached. 
We simply love them. Taking care 
of the poor and needy is also an act 
of worship to God.

Today at Living Hope MC, 
marginalised migrant labourers in 
our nation are being ministered 
through the Migrant Ministry. Many 
migrants, mostly Bangladeshi, have 
participated in the basic computer 
and English classes conducted by 
the church. We believe they are 
beginning to see God’s love through 
the caring deeds of Christians. One 
Bangladeshi student once said 
while looking up at the cross in 
the church, “I believe the teaching 
of your God and I believe He is 
good.” We give thanks to God for 
the way the Migrant Ministry is 
leading people of a different belief 
to proclaim our God.

God cares for the poor. Jesus fed 
the hungry. Paul was eager to serve 
the poor. I believe that we have a 
duty to rescue the poor who cry 
for help and the fatherless who 
had none to assist them, and be 
“a father to the needy” (Job 29:12, 
16).     

With the assurance of Jesus, that 
“whatever you did for one of the 
least of these brothers and sisters 
of mine, you did for me,” let us 
continually share God’s love with 
the poor and needy in our midst 
(Matthew 25:40).

a
n
o
in

t
e
d



r
e
d
e
e
m
in

g

1 Kenneth J. Collins, The Scripture Way of Salvation: The Heart of John Wesley's Theology (Nashville, TN: Abingdon Press, 1997), 19.
2 John Wesley, The Works of John Wesley, 3rd ed. vol. 6 (Grand Rapids, Mich.: Baker Book House, 1979), 506.
3 John Wesley, The Works of John Wesley, 3rd ed. vol. 7 (Grand Rapids, Mich.: Baker Book House, 1979), 373.

Recognising the absolute importance of the grace 
of God in our lives, John Wesley preached and 
wrote extensively on it. His theology of grace is 
foundational to his various doctrinal formulations. 
Kenneth Collins, Professor of Wesley Studies 
and Historical Theology at Asbury Theological 
Seminary, wrote: “there is no point in Wesley’s 
theology of salvation where divine grace is not 
the leading motive, whether he is considering the 
fall of humanity or any step along the way in the 
process of redemption.” 1

Wesley’s understanding of the grace of God is two-
fold: the work of Jesus Christ expresses the grace 
of God in atoning the sins of the world while the 
work of the Holy Spirit expresses the grace of God 
in renewing mankind in the image of God.2 In other 
words, the grace of God does not only provide for 
the pardon of our sins but also the power to live 
our new lives in Christ. This two-fold definition of 
the grace of God allowed Wesley to maintain the 
tension between God’s unmerited favour 
and human responsibility. 

Wesley also understood the grace of God as 
covering the entire spectrum of human life. As 
such, in his theology of grace, he described 
different operations of grace according to the 
order of salvation, namely prevenient grace, 
justifying grace and sanctifying grace, even 
though the grace of God is undivided. He also 
believed that the grace of God is free in all (no way 
depending on any power or merit in any person) 
and free for all (no one is excluded from it).3

From the beginning of the Methodist movement 
till today, the emphasis on the grace of God is 
still a distinctive mark of the Methodist churches. 
Below are thoughts from two Methodist pastors 
on their view of God’s grace and its expression in 
our churches:

A distinctive of the people called Methodists is our emphasis on the grace 
of God in Jesus Christ and the outworking of that grace in our lives. This 
can be traced back to the ministry of John Wesley, the Founding Father of 
the Methodist Movement. 

 God’s amazing grace is given 
freely and generously to all. 
It cannot be earned, but it 
can be spurned. The God 
of Scripture is the God 
of abundant grace, and 
whenever I hear Scripture 
properly preached and sung 
in churches, I hear God’s 
grace properly expressed. 
I see God’s grace whenever 
forgiveness, love and kindness 
are experienced amongst people.  
– Rev Dr Gordon Wong

The Grace  
of God

By Rev Chan Siew Chye

 2 Corinthians 9: 8 - “God is able to make all 
grace abound to you, so that in all things at 

all times, having all that you need, you 
will abound in every good work.” I 

believe in a nutshell what Paul is 
saying is, ministry is all about 

grace. I’ve never ceased to 
be amazed at God’s amazing 
grace to me in spite of my 
failings and weaknesses. 
Having received such grace 
from God, I’ve got no excuse 
not to extend grace to others 
especially when they become 
difficult. I’ve learned that a 
ministry filled with grace is 

the only way to encourage 
others to experience grace and 

in the end, it will also encourage 
them to live a life of grace.  

– Rev Stanley Chua        

One of the names that the early Methodists was “Enthusiasts”. It was probably in 
reference to the way that they manifested the presence of God in their lives. John 
Wesley’s journals and letters tell of the move of the Holy Spirit in his life and in the 
Methodist movement. His heart warming Aldersgate experience of May 24, 1738, 
although mild in comparison with his later accounts, was one such experience. 
Another significant experience occurred on January 1, 1739 at a love feast. He 
recorded:

“Mr Hall, Kinchin, Ingham, Whitefield, Hutchings, and my brother Charles were 
present at our love-feast in Fetter Lane, with about sixty of our brethren. About 
three in the morning, as we were continuing instant in prayer, the power of God 
came mightily upon us, insomuch that many cried out for exceeding joy3, 
and many fell to the ground. As soon as we were recovered a little from that 
awe and amazement at the presence of His Majesty, we broke out with one voice, 
“We praise thee, O God; we acknowledge thee to be the Lord.”4

Wesley wrote letters to defend the work of the Holy Spirit.5 He disagreed with the 
view that the season for miracles had ceased and the Holy Spirit no longer moved 
in the same power and manifestations as recorded in the Book of Acts. Wesley 
argued that that view was erroneous, and maintained that the Holy Spirit’s power 
was being demonstrated in his time. 

While acknowledging that experiences should not be the only basis of the Christian 
life, Wesley warned against dismissing experiences in the Holy Spirit. He wrote, 

“The danger was to regard 
extraordinary circumstances too 
much, such as outcries, convulsions, 
visions, trances, as if these were 
essential to the inward work, so that 
it could not go on without them. 
Perhaps the danger is to regard them 
too little, to condemn them altogether, 
to imagine they had nothing of God 
in them and were a hindrance to his 

work…” 6

I now know that I can teach and move 
in the baptism and gifts of the Holy 
Spirit for it is very much part of our 
Methodist heritage. That’s why I am 

a Methodist!

3 I believe that they burst out into holy laughter as I know of no other expressions of “exceeding joy.”
4 Journal of John Wesley, vol. 2:121-122
5 “A Letter to the Reverend Dr. Conyers Middleton, Occasioned by His Late ‘free Enquiry.’” January 24, 1749.
6 The Works of John Wesley, Vol. 21, November  25, 1759, p. 234-235
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Holiness and 
the Holy Spirit: 
That is Why I am a Methodist!

The third person of the Trinity is the Holy Spirit. His ‘first name’ 
reminds us that Christians who have the Spirit in us are first and 
foremost to be holy. His ‘last name’ reminds us, as Jesus taught, 
that He is like the wind – unpredictable and invisible but nonetheless 
very real and powerful. Those who seek to live a holy life without 
the Spirit will find the journey arduous, and ultimately futile; while 
those who claim to live in the Spirit but are not pursuing holiness is a 
contradiction of terms. Holiness and the Spirit go hand-in-hand. Two 
Methodist pastors elaborate why this aspect of Methodism captures 
their hearts. 

Pastor Raymond Fong
There is much in Wesleyan theology that helps me to be a better Christian. 
One distinctive feature is the idea of Christian perfection. Christian perfection 
is not a state of being sinless or having a lack of temptation1 but a life of 
holiness, where one is so filled with love of God so as to be free from the 
power of sin, and able to control passions and tempers. Christian perfection 
is therefore a goal which we may desire and seek to achieve. It is one where 
one experiences the intimacy of God’s love as a child of God through the 
inner witness of the Holy Spirit (Romans 8:15-16)2 . 

I am encouraged to know we are empowered towards Christian perfection. 
God’s gift for this purpose is his sanctifying grace. While sanctifying grace 
is a gift, we are called to improve this grace through scriptural holiness. 
Grace is therefore not an excuse for moral laxity. Rather, our repentance, 
works of piety and personal holiness are the fruit of an intimate relationship 
with God. The substance of Wesley’s theology is therefore the twin axial 
themes of grace and holiness. In my view, this creative tension of free gift 
(grace) and human responsibility (holiness) in Wesleyan theology prevents 
an overemphasis on either aspect but provides the much-needed balance in 
true, transformational discipleship! That’s why I am a Methodist!

Rev Dr Jonathan Seet
I was baptised in the Holy Spirit and spoke in tongues at 16 but I struggled 
with the validity of my experience. This was because I was taught that the gifts 
of the Holy Spirit had already ceased and was no longer needful for everyone. 
I also had the impression that being charismatic was un-Methodist. When 
I started as a pastor, I struggled with wanting to be true to my Methodist 
heritage and the validity of my charismatic experiences and my theological 
understanding of the Holy Spirit. After conducting a thorough study of these 
issues, I have concluded that the baptism in the Holy Spirit is very much part 
of our Methodist heritage.
1 Kenneth Collins, The Theology of John Wesley: Holy Love and the Shape of Grace, Nashville: Abingdon Press, 
2007, 298-299 
2 Abraham, Wesley for Armchair Theologians, Louisville: Westminster John Knox Press, 2005, 92-93.

By Rev Anthony Lee

There can be no doubt that John Wesley can be hailed as one of the most successful disciple-
makers. 
Many of the rough, crude, and vulgar coal miners, factory workers, and drunkards, who made 
up much of the early Methodist Society, became genuine followers of Jesus Christ. This 
sweeping transformation in their lives during the deplorable years of the industrial revolution, 
not only impacted Christendom but also the society at large.
And the key to Wesley’s discipleship programme lies in his network of Class Meetings.

Dare to disciple and be discipled the Wesleyan way? Let me tease out a few challenges:

✤ You will never walk alone
Have we made discipleship a quiet and 
private affair, where no one knows and sees 
except God? For Wesley, “There is no such 
thing as a solitary Christian… No man ever 
went to heaven alone; he must either find 
friends or make them.”
George Whitefield, a contemporary of John 
Wesley and a great evangelist said this:
“My brother (John Wesley) acted wisely. 
The souls he awakened under his ministry, 
he joined in class. This I neglected and my 
people are a rope of sand.”
It was in those Class Meetings that the gains 
of preaching were consolidated, nurtured 
and sustained. That was where serious 
discipleship took place.

✤ You practice honest confession
For John Wesley, the desired outcome of 
the Class meetings was not on knowing 
more about the Bible, which is the goal of 
many small groups today. Rather the desired 
goal is behavioural change. And this can 
only be achieved through open and honest 
confession.
Wesley said, “My brethren … let us plainly and 
freely tell one another what God has done for 
our souls. To this end you would do well, as 
others have done … to tell each other what is 
in your heart, that you may then also pray for 
and comfort each other as need shall require. 
None but those who have experienced it can 

tell the unspeakable advantages of such a 
union and communion of souls … None I think 
that truly loves his own soul and his brethren 
as himself will be shy of opening his heart to 
have their advice, reproof, admonition and 
prayers as occasion require. A sincere person 
will esteem it one of the greatest blessings.”

✤ You are in an accountability relationship
The spiritual vitality of the early Methodists 
flows from the accountability relationships 
forged in the Class meetings where members 
stayed together for years. And that cultivated 
a deep intimacy among the group, which 
made it even more difficult for members to be 
evasive or hypocritical. The result was deep 
levels of trust and affection. That formed the 
context upon which the Class Leader was 
tasked “to inspect their outward walking; to 
inquire into their inward state; to learn what 
are their trials and how they fall by or conquer 
them.”

DARE TO DISCIPLE 
- The Wesleyan Way

By Rev Sng Chong Hui

✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤✤
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in everything giveth thanks;” as knowing that this 
(whatsoever it is) “is the will of God in Christ Jesus 
concerning him.”

8. For indeed, he “prays without ceasing.”
9. And accordingly he loves his neighbour as himself; he 

loves every man as his own soul.
10. For he is “pure in heart.” The love of God has purified 

his heart from all revengeful passions, from envy, 
malice and wrath, from every unkind temper or malign 
affection.

11. Agreeable to this his one desire, is the one design of 
his life, namely, “not to do his own will, but the will of 
Him that sent him.”

12. And the tree is known by its fruits. For as he loves 
God, so he keeps His commandments; not only some, 
or most of them, but all, from the least to the greatest.

13. And therefore loving God with all his heart, he serves 
him with all his strength.

14. By consequence, whatsoever he doeth, it is all to the 
glory of God.

15. Nor do the customs of world at all hinder his “running 
the race that is set before him.”

16. Lastly. As he has time, he “does good unto all men;” 
unto neighbours and strangers, friends and enemies.

One can only conclude that Wesley was simply identifying 
a Methodist as someone who is truly Christian.

Part 2 to be continued in the next issue.

Rev Dr Wee Boon Hup
TRAC President

Accountability is allowing trusted people the 
permission to ask us hard questions and challenge 
us on our inconsistencies. 

✤ You share about your application of truth
The sharing by every member in the Class Meeting 
is all about application; i.e. how they are applying 
what they learn from the Society meeting in their 
lives; how they are experiencing the truth in their lives 
over the past week, whether they are progressing or 
regressing.
There is no teaching but testimonies of their 
application of truth learned. Someone rightly said, 
“Truth does not change a person but truth applied 
does.” So bear in mind James 1:22-25, and the next 
time you meet, think and share application.

✤ You model for others if you are leader
The Class Leader always began by sharing the state 
of his or her own spiritual life. He set the example 
and the tone of honest sharing by talking about 
his previous week’s experience, thanking God for 
progress, or confessing honestly any failures, sins 
committed, temptations faced, grief felt, or inner 
battles.
John Miley, in his “Treatise on the Class-Meeting” 
wrote:
“The class meeting was… a means of expression 
for people who otherwise would not have had the 
opportunity to speak… The servant girl would follow 
her mistress in telling the people what God had done 
for her. The leader of the class might be the manager 
of the local factory or he might be one be of the 
workingmen engaged there. Members… could be 
people with every variety of occupation. The social 
grades were brought to a common level, when each 
week, the people met together to pray, and praise 
and share their experience.”
Has our discipleship programme become somewhat 
cognitive learning only, discussion with no application, 
no accountability, no honest confession and purely 
a private affair? Perhaps we need to rethink, review 
and redirect our wills to dare to disciple the Wesleyan 
way.

Rev Sng Chong Hui



With the proliferation of churches in 
Singapore, why am I still a Methodist?  
It is not just because I am a Methodist 
pastor by profession, since there 
are pastors who have moved across 
churches and denominations. What is 
it about Methodism and the Methodist 
Church in Singapore that keeps me 

rooted where I am? The place to begin is to know what 
our founder thought on the matter.

John Wesley wrote several articles on this subject, which 
should be required reading especially for those soul-
searching their Methodist identity. He covered various 
perspectives with “A Plain Account of the People Called 
Methodists,” “The Character of a Methodist,” “Advice 
to a People Called Methodists” and others.  

It should be pointed out that when Wesley wrote these, 
there was no Methodist church as yet. Methodism was 
then still a movement, not a denomination as it is today.  
This is where the difference lies between the way we 
look at our Methodist identity, and the way Wesley saw 
it. Many Methodists identify ourselves mainly out of our 
sentimentality or emotional attachment to the Methodist 
Church, and other things Methodist. When questioned, 
they would be hard pressed to say the same things 
Wesley did. The reason simply is that when Wesley 
thought of “Methodist”, he did not think of “church”; he 
was focusing on “character” and the actions following 
that.

Here is a summary (with extracts in his own words) of 
what he wrote in “The Character of Methodist”:
1. The distinguishing marks of a Methodist are not his 

opinions of any sort.
2. Neither are words or phrases of any sort.
3. Nor do we desire to be distinguished by actions, 

customs, or usages, of an indifferent nature.
4. Nor, lastly, is he distinguished by laying the whole 

stress of religion on any or single part of it.
5. A Methodist is one who has “the love of God shed 

abroad in his heart by the Holy Ghost given unto him;” 
one who “loves the Lord his God with all his heart, and 
with all his soul, and will all his mind, and with all his 
strength.”

6. He is therefore happy in God.
7. And he who hath this hope, thus “full of immortality, 

Why I am a Methodist

True Christianity
The Methodists wanted to share with others what “true 
Christianity was, and to persuade them to embrace 
it.” By true Christianity they meant having the mind 
of Christ evidenced by inward righteousness, peace 
and joy in the Holy Spirit; being repentant towards 
God and having faith in the Lord Jesus Christ; being 
justified freely by his grace; and experiencing a “taste 
of heaven,” i.e. being holy and happy, treading down 
sin and fear, and sitting in the heavenly places with 
Christ Jesus. 
There was no such thing as a “solitary Christian.” It was 
a contradiction in terms (Sermon 24, Upon Our Lord’s 
Sermon on the Mount, Discourse 4.) No one could live 
out their faith by themselves. Following the practice of 
the early church, they devised three types of groups to 
help them practise true Christianity: the Society, Class 
and Band.

Meeting Together
The Society: As people heard the gospel, many 
“wanted to ‘flee from the wrath to come’, and to assist 
each other in so doing”. These people came together in 
a gathering called a Society “to pray together, to receive 
the word of exhortation, and to watch over one another 
in love, that they might help each other to work out their 
salvation” They had three general rules (PA, 256-7):

First, By doing no harm, by avoiding evil in 
every kind… 
Secondly, By doing good, by being in every kind 
merciful after their power... 
Thirdly, By attending upon all the ordinances of God: 
Such as the public worship of God, the Supper of the 
Lord, private prayer, searching the Scriptures, and 
fasting or abstinence.

The Class: Fallen human nature meant that some 
who joined the Society would backslide. So it was 
decided to form the Class of about twelve persons. 
The responsibility of the Leader included inquiring 
how members’ souls prosper, and advising, reproving, 
comforting, or exhorting, as occasion may require. As a 
result of such accountability, “Evil men were detected, 
and reproved. They were borne with for a season. If 
they forsook their sins, we received them gladly; if they 
obstinately persisted therein, it was openly declared 
that they were not of us” (PA, 261). This is the precursor 
of the modern day small group.

The Band: As the number of Classes and Societies 
grew, some members “wanted to pour out their hearts 
without reserve, particularly with regard to the sin 
which did still ‘easily beset’ them, and the temptations 
which were most apt to prevail over them.” So Wesley 

The People Called  
Methodists  by Rev Ivan Tan

John Wesley wrote “A Plain Account of the People Called Methodists” (PA) 
to give a detailed account of the practices of the early Methodists. The term  
Methodists was derogatory, and referred to their systematic approach of 
meeting to help one another grow in grace, and serving those who at the 
margins of society.  
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divided them into smaller groups of the same gender, called 
Bands. Members shared the true state of their soul, faults 
committed in thought, word, or deed, and temptations felt 
since their last meeting. Thus they lived out the injunction in 
James 1:17, “Confess your sins to one another, and pray 
one for another, that ye may be healed” (PA, 267). 

Reaching Out
The early Methodists wanted to “help each other to work 
out their salvation” (PA, 256). Not only did they work on 
personal holiness, they were also systematic in social 
holiness, outreach into the community. Class Leaders 
collected contributions towards the relief of the poor every 
time they met (PA, 261). These contributions were used to 
set up schools for the poor, dispensaries to relieve the sick, 
and build homes for the destitute. 
More than that, they agreed to do all the good they could 
within their power. One important the task was to visit and 
care for the poor, the sick and the prisoner. They were 
expected to make the visit personally, bringing with them 
food, money and words of encouragement. This was 
reiterated by Wesley in his very practical sermon, On Visiting 
the Sick (Sermon 98). 
They were also deeply involved in society, and worked 
to alleviate the plight of men and children working in the 
squalid factories of newly industrialising Britain. They wanted 
to reform society and improve its morality. One important 
contribution was made by Lord William Wilberforce. Shortly 
before his death in 1791, John Wesley wrote to Wilberforce 
encouraging him to persist in the campaign against slavery. 
In 1833 after many years of campaigning, Wilberforce finally 
succeeded in bring about the abolition of the slave trade in 
the British Empire.

Winning [Gaining] Christ
The early Methodists wanted to live as true Christians, 
and were determined to do this in loving, accountable and 
caring communities. The main concern Wesley had towards 
the end of his life was that the Methodists were becoming 
wealthy and in danger of losing their zeal for God. So he 
concludes his sermon, The Danger of Riches (Sermon 87):

20. Thus have I given you, O ye gainers, lovers, 
possessors of riches, one more (it may be the last) 
warning. O that it may not be in vain! May God write 
it upon all your hearts! Though ‘it is easier for a camel 
to go through the eye of a needle, than for a rich man 
into enter the kingdom of heaven,’ yet the things 
impossible with men are possible with God. Lord, 
speak! And even the rich men that hear these words 
shall enter thy kingdom! Shall ‘take the kingdom of 
heaven by violence’; shall ‘sell all for the pearl of great 
price’: Shall be ‘crucified to the world’, ‘and count all 
things dung [rubbish], that they may win [gain] Christ’!

May the Methodists of today not forget the teachings and 
the zeal of the early Methodists! May we be truly crucified 
to the world, count all things dung and win Christ for all 
eternity!
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